The Monotheistic Doctrine of Creation in Isaiah 4424
A Response to George Kaplin
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Evangelicals argue that Isaiah 44:24 teacheslétaivah alone made the physical
universe. Since the New Testament reveals th&dmemade the physical universe (e.g., Heb.
1:10), evangelicals (and other Trinitarians) codelthat the Son is Jehovah. Jehovah'’s
Witnesses must disagree, since on their view thexptent created Son is not Jehovah and yet
did much or all of the work of making the univerBecently a Jehovah’s Witness, George
Kaplin, has posted a series of messages to thegelea and JW Theologies forum defending
the Witness position. In this paper, | respond &pli’'s arguments and mount a detailed defense
of a Trinitarian interpretation of Isaiah 44:24. isurns out, only a Trinitarian interpretation of
Isaiah 44:24 comports both with the monotheisnmheftext in its context and with the revelation
of the Son’s activity in creation in the New Tes&rn

|. Translations of Isaiah 44:24

The Hebrew text of Isaiah 44:24 uses five Hebrgal) (participles as descriptions of
Jehovah. English versions generally translate tegker as nouns (“Redeemer”) or in relative
clauses (“who formed you from the womb”). If wertséate all of them consistently as English
participles, the result is as follows:

“Thus says Jehovah, [the one] redeeming you,
And forming you from the womb:

‘I [am] Jehovah, making all things;

Stretching out the heavens alone;

Spreading out the earth on my own....”

| am here assuming the wording “on my own” for te@cluding words of the verse, a
matter to be discussed later. Here is a translatidhne Septuagint version of the passage:

“Thus says the Lord, your Redeemer,

And the one forming you from the womb,

‘I am the Lord, the one who brings about all thifig® SUNTELWN PANTA);
| stretched out [EXETEINA] the heaven alone [MONQS]

And made the earth strong” (Eng. trans. of the LXX)

The LXX translates the last few words of the Hebodusaiah 44:24 as “who else” (TIS
hETEROS) and construes them with the next sentevideh accounts for them not being
guoted here as part of Isaiah 44:24.
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The following are some notable modern translatafrtis verse:

“Thus saith Jehovah, thy Redeemer,

and he that formed thee from the womb:

| am Jehovah, that maketh all things;

that stretcheth forth the heavens alone;

that spreadeth abroad the earth (who is with m@3JV).

“Thus says the LORD, your Redeemer,

who formed you in the womb:

| am the LORD, who made all things,

who alone stretched out the heavens,

who by myself spread out the earth” (NRSV).

“Thus says the LORD, your Redeemer,

and the one who formed you from the womb,

‘l, the LORD, am the maker of all things,
Stretching out the heavens by Myself

And spreading out the earth all alone™ (NASB).

“This is what the LORD says—

your Redeemer, who formed you in the womb:
| am the LORD, who has made all things,

who alone stretched out the heavens,

who spread out the earth by myself’” (NIV).

“This is what Jehovah has said,

your Repurchaser and the Former of you from thiy:bel
“l, Jehovah, am doing everything,

stretching out the heavens by myself,

laying out the earth. Who was with me?” (NWT).

Il. Evangelical and Jehovah’s Witness Viewpoints

The evangelical position on Isaiah 44:24 is thahis verse Jehovah, the LORD God of
Israel, forcefully claims to have been the one ami¢g maker of the physical universe. All
evangelicals agree on this point; no other gochmgels, no celestial beings participated with
Jehovah in making the universe. Some evangelicajsgu further and understand this verse to
mean that no other beings existed or were preséné dime that Jehovah made the physical
universe. Such an inference is not drawn by afivan most evangelical interpreters and is not
essential to the evangelical position.

A good example of the standard evangelical argtinves presented in an article by
Francis Beckwith:
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Yahweh is the only one who participated in cregtion
Christ is one who participated in creation;
Therefore, Christ is Yahweh.

However, Jehovah’'s Witnesses prefer to focus ercllim, made by some Trinitarians,
that Isaiah 44:24 also indicates that no otherdseexisted at the time of the creation of the
physical universe. They do thesen when interacting with Trinitarians who do natlerstand
Isaiah 44:24 in that wayGreg Stafford, for example, in a passage of baklrritiquing my use
of Isaiah 44:24, comments:

There was someone with God when He founded thh,dart not some idol god of the
nations. Isaiah 44:24 does not in any way conflithh the biblical teaching that God’s
“Wisdom,” His Son, was with Him when He ‘stretchagt the heavens.” Why, even the
angels were present at that time and ‘shoutedptaape’! (Job 38:7) Jehovah alone
created all things through the agency of the Ldgos.

The last sentence does not follow as a conclusidime preceding three sentences and
appears to have been tacked on to cover all tresb@bke problem is that Stafford’s argument
does not give us any reason to view his concluagocompatible with Isaiah 44:24. He does
offer a biblical argument for denying that Isaigh24 means that Jehovah was the one being that
existed when he made the physical universe. He maefiowever, offer a biblical argument for
denying that Isaiah 44:24 means that Jehovah aiohthe making involved in the making of the
physical universe.

George Kaplin also makes a point of critiquing iheader claim made by some
evangelicals that Isaiah 44:24 entails the conafuthat no angels or other heavenly beings
existed when Jehovah made the physical universeole this even though no one on the forum
where he has posted his paper defends that podttapiin leads off his paper with this claim
and then refers to me as disagreeing with it. Unfately, he does not explain in the body of his
paper what my view is (one can more or less figuoet from a footnote§.He also concludes
his paper (at least what he has posted so fanjitigizing the view that Isaiah 44:24 means that
no other beings existed when Jehovah created thd:Woherefore there are no lexical markers

%Francis J. Beckwith, “Of Logic and Lordship: ThelMity of a Categorical Syllogism
Supporting Christ’s Deity,Journal of the Evangelical Theological Soci28/(1986): 429-30.
3Greg StaffordJehovah’s Witnesses Defended: An Answer to Schaarritics 2d ed.
(Huntington Beach, Calif.: Elihu Books, 2000), 324.

“George Kaplin, “The Trinitarian ‘proof-text’ of lsh 44:24 reviewed contextually and
exegetically,” found 1/23/2006 at <
http://groups.yahoo.com/group/evangelicals_and mestage/25488. Kaplin removed earlier
versions of his paper from the archives of thisrengroup after | pointed out that none of the
five persons he originally cited interpreted Isad@h24 to preclude angelic beings from existing
when God made the physical universe. His new versites two other individuals, one of whom
(James White) has already repudiated Kaplin’s sepr&tion of his position (as Kaplin admits in
a footnote).
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that require the interpretation that Jehovah wls& as in without companion when he ‘alone’
originated all things.” Since no one on that forlias been defending that view, Kaplin’s critique
of it amounts to knocking down a straw man.

Kaplin argues that Isaiah 44:24 means only thad\Jgh takes credit for initiating or
originating creation. In this way he argues thatdl 44:24 can be coherent with New Testament
passages crediting Jesus with making the physieaérse without acknowledging or inferring
that Jesus himself is Jehovah.

According to Kaplin, the view | take “begs the gtien.” In a footnote he refers to a
statement by evangelical New Testament scholar &futarris: “A related question demands
brief treatment. To whom did the NT writers atttéthe divine action described in the OT? To
answer ‘the Lord God’ (YHWH ELOHIM = LXX KURIOS h@EOS) is to beg the question.”
Kaplin has misapplied Harris’s comment to me. Hasays that it would “beg the question” to
say that thé&New Testamentwriters “attribute the divine action describedhe Old Testament”
to “the Lord God.” But my view of Isaiah 44:24 addses the question of to whom @il
Testament writer (Isaiah!) attributes divine actigaplin thus ignores Harris’s very next
statement (even though he quotes it in anothenédej: “A clear distinction must be drawn
between what the OT text meant to its authors eadars and how it was understood by the
early Christians who lived after the advent of khessiah and the coming of the Spirit.” It is
therefore not “begging the question” to assert kbabh attributes to the Lord God the divine
action described in Isaiah 44:24! | will have mwesay about Kaplin’s use of Harris’s footnote
later.

[1l. Isaiah 44:24 in the Context of the Book of Isé&ah

Oddly, Kaplin refers throughout his paper to |1bad@-66 as “Deutero-Isaiah,” even
though as a Jehovah’s Witness he rejects the thieatrysaiah 40-66 was written centuries after
Isaiah. The reason appears to be that Kaplin aloayspletely ignores Isaiah 1-39 in developing
his position with regards to the “context” of Idai4:24. He mentions Isaiah 1:1-2 more than
once, but the only other references to Isaiah &r89n a table of Messianic prophecies
mentioning that the Messiah was to be “from theifijaof David the son of Jesse” and “born of a
virgin” (Is. 7:14; 9:7; 11:1, 10). It seems faird¢onclude that Kaplin’s claim (made after |
guestioned him about his references to “Deuteriafigdahat “the arguments in this analysis will
be based upon the premise that the entire boadaddh is a coherent unity” is mere lip service.
The truth is that it would not affect Kaplin’s argant significantly if he were to assume the late
date of Isaiah 40-66. In a footnote, Kaplin stat€he contextual examples are taken from Isaiah
chapters 40-66 because these form a single cofiteatiexical follow this convention.”

However, if the Book of Isaiah is a unity then thgproach is flawed. A better approach is to
consider relevant passages throughout the bodda@t while giving closer attention to the
section of Isaiah in which our text appears.

*Murray J. HarrisJesus as God: The New Testament USehebsin Reference to Jesg&rand
Rapids: Baker, 1992), 47 n. 112.
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A. Isaiah Often Speaks of the Messiah as Jehovah

The bottom line of Kaplin’s argument from the aaxttof Isaiah (mostly 40-66) is that
Isaiah differentiates Jehovah from the Messiah.

Exegetes rely upon the fact that Scripture is catiterAn assumption of coherence was
necessary to prove that the “Servant of Jehovahtdighe nation of Israel in Isaiah 42
because the Messiah is distinguished from thabnas the mediator between that nation
and Jehovah.... The same presumption of coherenahidrces us to distinguish
between the Messiah and the nation of Israel asSevant of Jehovah” when carried

out consistently also distinguishes between thesMbasand Jehovah who anoints him
and to whom he mediates on the basis of the nafitsrael.

A consistent hermeneutic will unambiguously idgnfiEhovah as the Father in those
verses where the Messiah and Jehovah are distiveglii®, presumption of coherence
will also consistently identify Jehovah as the God Father of the Messiah in all
occurrence of the book of Isaiah.

To substantiate this conclusion, Kaplin presertbée of Messianic passages in Isaiah
(taken from the article on “Messiah” in the Watak&s bookinsight on the Scripturésin all of
these passages, Kaplin asserts, “Jehovah is igehéis the God and Father of the Messiah,” so
that the Messiah is consistently distinguished fd@hovah (Kaplin cites [though not in order] Is.
7:14; 8:14-15; 9:1-2, 7; 11:1, 10; 28:16; 40:3;142; 50:6; 53:1, 3-5, 7-9, 11-12; 61:1-2). The
point to which Kaplin is driving is that New Testanm passages that speak of Christ’s activity in
creation cannot be interpreted in light of Isaidl?4 to imply that Christ is Jehovah without
contradicting the rest of the book of Isaiah.

There are several things wrong with this line rgfuanent, but let us begin at the
beginning with Kaplin’s major premise. It is notthase that Isaiah “consistently” distinguishes
Jehovah from the Messiah. | agree that Jehovaistiaguished from the Messiah in some of the
passages Kaplin cites (Is. 11:1-10 [see vv. 1-3]141; 50:6; 53:6, 10-12; 61:1-2). However,
other Messianic passages, including several oféngtexts that Kaplin cites, do not make any
such distinction.

Isaiah 7:14calls the wonder-child (who will be the Messialod-with-us” (mmanue;
furthermore, it says nothing explicitly distinguist the Messiah from Jehovah.

Isaiah 8:14-15in context is speaking of Jehovah:

“You are not to say, ‘Conspiracy!’

In regard to all that this people call conspiracy

And you are not to fear what they fear or bergad of it.

It is Jehovah [LXX, “the Lord"] of hosts whom ya@inould regard as holy.
And he shall be your fear,

And he shall be your dread.

Then he shall become a sanctuary;
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But to both of the houses of Israel,
a stone to strike and a rock to stumble over,
A snare and a trap for the inhabitants of Jeeumsdl
(Isaiah 8:12b-15)

This passage does not distinguish Jehovah frorM#ssiah: Jehovah is the one whom
they should regard as holy, the one whom they shi@alr, and the one who became the
stone to strike and the rock of offense. Yet, akmav, the New Testament applies all of
these descriptions from this very passage to esuslessiah (1 Pet. 2:8; 3:14-15; cf.
Luke 20:18). See also on Isaiah 28:16 below.

Isaiah 9:1-7does not distinguish Jehovah from the Messiatefdtrs to the zeal of
Jehovah in accomplishing what the passage sayfhibudoes not distinguish Jehovah
from the Messiah. Verse 6, which Kaplin omits, egalts the Messiah “the mighty God”
(el gibbon, a description Isaiah uses elsewhere for Jeh@igsah0:21).

Isaiah 28:16could be understood to distinguish Jehovah fronMkssiah (the “stone”
that Jehovah laid in Zion). However, in light odilsh 8:14-15, where the stone of offense
is Jehovah himself, one could also understandgtené” of 28:16 to be Jehovah as well.
The text would then mean that Jehovah was goitaytbimself in Zion as the stone.

Isaiah 40:3most certainly does not distinguish Jehovah froenMlessiah. The voice
calls out:

“Clear the wayfor Jehovahn the wilderness;
Make smooth in the desert a highway our God”

The passage goes on to say things like the fatigwi

“Thenthe glory of Jehovatill be revealed” (Is. 40:5).
“Say to the cities of Judaltiére is your Goli” (Is. 40:9).
“Behold,the Lord Jehovah will comsith might” (Is. 40:10).

The opening passage in the section of Isaiah 46he6, speaks of the Messiah’s coming
as the coming of Jehovah, the God of Israel, tlesn five times—and the passage
nowhere distinguishes the Messiah from Jehovah.

Please note that the above passages are albgitédplin as supposedly distinguishing
Jehovah from the Messiah. He agrees—uwith citatitoma the New Testament as proof—that
they speak about the Messiah. Kaplin cannot destyishiah 8:14-15 or 40:3 is speaking about
the Messiah, because he has already agreed tlgarthén a chart taken from a Watchtower
publication!). Yet these texts in particular notyodo not differentiate Jehovah from the
Messiah, they explicitly refer to Jehovah alon¢hasone to be hallowed and feared (Is. 8:14-15)
and as the one who is coming (Is. 40:3, cf. 40:4-11
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Nor will it do now to argue that although thesssmges refer to Jehovah, they can be
fulfilled in the Messiah as Jehovah'’s authorizgatesentative. That was not Kaplin’s claim; he
claimed that these passages consistently distingdidehovah from the Messiah. They don't, as
| have shown. One can, if one wishes, read intdekis the possibility of a representative acting
on Jehovah'’s behalf, bttie texts do not say this

B. Isaiah Denies that Jehovah Redeems through antermediary

Furthermore, Isaiah actually denies the idea lbbJah acting through an intermediary in
salvation:

Isaiah 59:15b-20

“Now Jehovah saw,

And it was displeasing in his sight that there wagustice.
And he saw that there was no man,

And was astonished that there was no one to ederc
Then his own arm brought salvation to him,

And his righteousness upheld him.

He put on righteousness like a breastplate,

And a helmet of salvation on his head,;

And he put on garments of vengeance for clothing

And wrapped himself with zeal as a mantle.

According to theideeds, so He will repay,

Wrath to his adversaries, recompense to his esemie
To the coastlands he will make recompense.

So they will fear the name of Jehovah from thetwes
And his glory from the rising of the sun,

For he will come like a rushing stream

Which the wind of Jehovah drives.

‘A Redeemer will come to Zion,

And to those who turn from transgression in Jdatdx;lares Jehovah.”

The above passage in Isaiah 59 states that Jehotath personally to save Israel and to
bring judgment on its enemies because there wasmi@@Ise to intercede on his behalf (the same
idea is expressed in Isaiah 63:5). As is the daseighout Isaiah (especially Isaiah 40-66), the
political ‘salvation’ of Israel from Babylon andsitestoration to the land prefigures the spiritual
salvation of God’s people. The New Testament fregbrprets passages in Isaiah 40-66 as
applying to the saving work of God in Christ. Thmae passage is no exception: the apostle
Paul cites Isaiah 59:20 and applies it to the Rusalvation of Israel when the partial hardening
on the Jews is lifted (Rom. 11:25-26).

One might suppose that Isaiah 59:20 does disshgiie “Redeemer” from Jehovah, but
this supposition would be in error, for at leasb t@asons. First, Isaiah has just denied the
availability of someone to intercede on Jehovabksaif and stated that Jehovah himself will
bring salvation and righteousness. Since thisnstfanally the meaning of redemption, the
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Redeemer in this passage must be Jehovah. Sebomafjliout Isaiah the Redeemer is identified
as Jehovah:

“Do not fear, you worm Jacob, you men of Israel,
| will help you,” declares Jehovah,
‘and your Redeemer is the Holy One of Israel™ 4%:14).

“But now, thus says Jehovah, your Creator, O Jacob,
And he who formed you, O Israel,

‘Do not fear, for | have redeemed you;

| have called you by name; you are Mine!” (Is. 13:

“Thus says Jehovah your Redeemer, the Holy Onsraél...” (Is. 43:14).

“Thus says Jehovah, the King of Israel

and his Redeemer, Jehovah of hosts:

‘I am the first and | am the last,

And there is no God besides me” (Is. 44:6).

“Thus says Jehovah, your Redeemer,

and the one who formed you from the womb,

‘l, Jehovah, am the maker of all things,
Stretching out the heavens by myself

And spreading out the earth all alone™ (Is. 44:24)

“Our Redeemer, Jehovah of hosts is his name,
The Holy One of Israel” (Is. 47:4).

“Thus says Jehovah, your Redeemer, the Holy Otgadél...” (Is. 48:17).
“Thus says Jehovah, the Redeemer of Israel attbigsOne...” (Is. 49:7).

“Break forth, shout joyfully together,
You waste places of Jerusalem;

For Jehovah has comforted his people,
He has redeemed Jerusalem.

Jehovah has bared his holy arm

In the sight of all the nations,

That all the ends of the earth may see
The salvation of our God” (Is. 52:9-10).

For your husband is your Maker,

Whose name is Jehovah of hosts;

And your Redeemer is the Holy One of Israel,

Who is called the God of all the earth” (Is. 54Bg also v. 8).
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“You will also suck the milk of nations

And suck the breast of kings;

Then you will know that I, Jehovah, am your Savior
And your Redeemer, the Mighty One of Jacob” (Is16D

“For you are our Father, though Abraham does notkans
And Israel does not recognize us.

You, Jehovah, are our Father,

Our Redeemer from of old is your name” (Is. 63:16).

Repeatedly before Isaiah 59, and in passagesvolipit as well, Jehovah is explicitly
identified as Israel's Redeemer. In the light a$ tinuly consistent usage and the fact that Isaiah
59 states that Jehovah could find no one to samell®r him, Jehovah himself must also be the
Redeemer in Isaiah 59:20.

C. Isaiah Saw His Glory

There are other passages in Isaiah that speakitymf Jehovah that the New
Testament writers applied directly to Jesus, wittamy indication that they applied to him
simply as his representative. A notable exampl®im’s statement that Isaiah saw Christ’s

glory:

“After Jesus had said this, he departed and hia fteem. Although he had performed so
many signs in their presence, they did not beliaviem. This was to fulfill the word
spoken by the prophet Isaiah: ‘Lord, who has belieour message, and to whom has the
arm of the Lord been revealed?’ And so they couoldbelieve, because Isaiah also said,
‘He has blinded their eyes and hardened their heathat they might not look with their
eyes, and understand with their heart and turn—araild heal them.’ Isaiah said this
because he saw his glory and spoke about him. Mmless many, even of the
authorities, believed in him...” (John 12:36b-42).

In context, when John says that Isaiah saw “losygl he must mean Jesus’ glory,
because the issue here is the failure of many tetmslieve in Jesus despite the signs he had
performed (v. 36b). Furthermore, the first quotaticom Isaiah is from Isaiah 53:1, in the
passage about the Suffering Servant (Is. 52:132)3L1kewise, after saying that Isaiah “saw his
glory and spoke about him” (v. 41), John says mhany of the Jewish authorities “believed in
him,” and that must also refer to Jesus. Thus, mératre look at the preceding or following
context, the answer is the same: Isaiah saw Jgkugy'

At the same time, though, the glory that Isaiak s@s the glory of Jehovah. John’s
second quotation is from Isaiah 6:10. The sameggasisegins with Isaiah’s statement, “In the
year of King Uzziah's death, | saw the Lord sittmga throne, lofty and exalted, with the train
of his robe filling the temple” (Is. 6:1). The NWianslates this verse as follows: “In the year
that King Uz-zi"ah died |, however, got to see Jelg sitting on a throne lofty and lifted up, and
his skirts were filling the temple.” Isaiah goestorsay,



Bowmanlsaiah 44:24 10

“And one called out to another and said,
‘Holy, Holy, Holy, is Jehovah of hosts,
The whole earth is full of his glory” (Is. 6:3).

So the one whose glory Isaiah saw, in Isaiah’seodntvas Jehovah. Moreover, Isaiah looked
forward to the day when Jehovah'’s glory would headed—expressing this prophetic
expectation in contexts we all recognize as Messian

Isaiah 40:5

“Then the glory of Jehovah will be revealed,
And all flesh will see itogether;
For the mouth of Jehovah has spoken” (Is. 40:5).

Isaiah 60:1-2

“Arise, shine; for your light has come,

And the glory of Jehovah has risen upon you.
For behold, darkness will cover the earth

And deep darkness the peoples;

But Jehovah will rise upon you

And His glory will appear upon you” (Is. 60:1-2).

Again, although these passages are Messianicdthapt distinguish the Messiah from
Jehovah. It will be Jehovah’s own glory that wilpear. “Behold, your God comes!”

D. The New Testament Often Speaks of Jesus as Jehb

If it were true that Isaiah always distinguishetidvah from the Messiah and that the

New Testament writers understood Isaiah in that, waywould expect them to safeguard against

any confusion by following suit and avoiding any ud Isaiah that might tend to ‘confuse’ the
Messiah with Jehovah. Notoriously, they don't, &shave already shown with ample examples.
Indeed, the New Testament writers (and Jesus hitherhibit what would have to be described

as a reckless disregard for this alleged consisliffietentiation of the Messiah from Jehovah.

Moreover, they do so especially with regard to agss in Isaiah in the surrounding context of
our text, Isaiah 44:24.

“You are my witnesses,’ declares Jehovah,

‘And my servant whom | have chosen,

So thatyou may know and believeme

And understanthat | am he.

[GKk., GNWTE KAI PISTEUSHTE...hOTI EGW EIMI]
Before me there was no God formed,

And there will be none after me” (Is. 43:10).
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“Therefore | said to you that you will die in yosins;

for unlessyou believe that | am hgGk., PISTEUSHTE hOTI EGW EIMI],
you will die in your sins....

When you lift up the Son of Man,

thenyou will know that | am he [Gk., GNWSESQE hOTI EGW EIMI],
and | do nothing on my own initiative,

but | speak these things as the Father taught do#in(8:24, 28).

“Even from eternity | am he,
And there is none who can deliver out of my harid(Is. 43:13).

“...and | give eternal life to them, and they will neperish;

andno one will snatch them out of my hand

My Father, who has given them to me, is greater #ia

and no one is able to snatch them out of the Fathand” (John 10:28-29).

“Thus says Jehovah, the King of Israel
and his Redeemer, Jehovah of hosts:
‘I am the first and | am the last

And there is no God besides me.
Who is like me?

...And you are my witnesses.

Is there any God besides me,

Or is there any Rock?

| know of none” (Is. 44:6, 8).

“Do not be afraid] am the first and the last and the living One” (Rev. 1:17-18).
“The first and the last who was dead, and has come to life, says thigV(R:8).

“I am the Alpha and the Omegag first and the last the beginning and the end” (Rev.
22:13).

“And there is no other God besides me,

A righteous God and a Savior;

There is none except me.

Turn to me and be saved, all the ends of the earth;
For I am God, and there is no other.

| have sworn by myself,

The word has gone forth from my mouth in righteessn
And will not turn back,

That to meesvery knee shall bow

and every tongue shall swear

[Gk., hOTI EMOI KAMYEI PAN GONU
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KAl EXOMOLOGHSETAI PASA GLWSSA TWi QEWI]

They will say of me,

‘Only in theLoRrD [Heb., YHWH; Gk., KURIOS] are righteousness arrésgth.’
Men will come to him,

And all who were angry at him will be put to shame.

In theLoRrD [Heb., YHWH; Gk., KURIOS] all the offspring of Iael

Will be justified and willglory” (Is. 45:21-25).

“...in the name of Jeswsvery knee shall bow/Gk., PAN GONU KAMYH]

—in heaven and on earth and down below—

and every tongue confesgsk., KAl PASA GLWSSA EXOMOLOGHSHTAI] that
Jesus Christ isord

to theglory of God [Gk., QEOQOU] the Father” (Phil. 2:10-11).

The New Testament passages cited above do frégukstinguish Jesusom the
Father, but they do not distinguish Jesus from Jehovahdwen in the NWT!). Instead, they
freely apply language used for Jehovah in Isaialesus Christ. In fact, this language used for
Jehovah in Isaiah and applied to Christ comes frassages that are strenuously emphasizing
that what is said is true of Jehovah only (Is. 83tB; 44:6-8; 45:21-25). This state of affairs is
exactly what the doctrine of the Trinity would pigdut not what we would expect according to
Jehovah’s Witness doctrine in general or GeorgdiKapassertion of a consistent distinction
between the Messiah and Jehovah in particular.

E. Jehovah as the Sole Maker in Isaiah

Now, let us return to Isaiah 44:24 and the cemsgle with regard to that text: does
Isaiah 44:24 in context allow for the idea thataleth had someone else with him, someone who
was not Jehovah, and who actually performed th&wbmaking or forming the universe?
Again, we are first trying to examine the contekisaiah (as Kaplin also tried to do) before
looking at the fine-grained lexical matters in tlegse itself. The answer to that question is
definitely No. Consider the following passagessaidh:

“O Jehovah of hosts, the God of Israel, who is mméd abovéhe cherubim, you are the
God, you alone, of all the kingdoms of the eartbutave made the heavens and the
earth” (Is. 37:16).

“Who has measured the waters in the hollow of hisdh
And marked off the heavens by the span,

And calculated the dust of the earth by the measure
And weighed the mountains in a balance

And the hills in a pair of scales?” (Is. 40:12).

It is he who sits above the circle of the earth,
And its inhabitants are like grasshoppers,
Who stretches out the heavens like a curtain
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And spreads them out like a tent to dwell in....

Lift up your eyes on high

And see who has created these stars,

The One who leads forth their host by number,

He calls them all by name;

Because of the greatness of his might and thegttrexi His power,
Not one of them is missing....

The Everlasting God, Jehovah, the Creator of this efithe earth
Does not become weary or tired” (Is. 40:22, 26, 28)

“Thus says God Jehovah,

Who created the heavens and stretched them out,
Who spread out the earth and its offspring,

Who gives breath to the people on it

And spirit to those who walk in it...” (Is. 42:5).

“It is  who made the earth, and created man upon i
| stretched out the heavens with my hands
And | ordained all their host” (Is. 45:12).

“For thus says Jehovah, who created the heavens tHe God who formed the earth
and made it, He established it and did not creaevaste place, but formed it to be
inhabited), ‘I am Jehovah, and there is none dlse45:18).

“Listen to me, O Jacob, even Israel whom | called:
| am he; | am the first, | am also the last.

Surely my hand founded the earth,

And my right hand spread out the heavens;

When | call to them, they stand together” (Is. £81B).

“That you have forgotten Jehovah your Maker,
Who stretched out the heavens
And laid the foundations of the earth...” (Is. 51:13a

Throughout Isaiah, the work of creation is atttédzlito Jehovah only. No distinction in
this regard can be made between creating and mé#kengniverse. Jehovah made the heavens
(Is. 37:16) and he created the heavens (Is. 43:38% he made the earth (Is. 37:16) and he
created the earth (Is. 40:28). Isaiah states reglahat Jehovah stretched out the heavens (ls.
40:22; 42:5; 44:24; 45:12; 48:13; 51:13). Jehovaden formed, founded, and established the
earth (Is. 45:12, 18; 48:13). Jehovah created maheearth (Is. 45:12).

The argument in this section of Isaiah is faithaghtforward. Jehovah is the only God
because he is the only one who created, made pamed the universe, who created man, who
made Israel, and who is Israel’s redeemer. Theme sther God; there is no other Savior or
Redeemer for Israel. Even Jehovah does not kn@mybther God (Is. 44:8)! Therefore, Israel
must repent and turn to Jehovah for salvation.
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F. Conclusion

What we have seen so far with regard to the megaofitsaiah 44:24 in the context of the
rest of the book of Isaiah thoroughly underminegpliés argument. It is simply false that Isaiah
consistently distinguishes Jehovah from the Messiafact, although in a few places Isaiah does
speak of Jehovah and the Messiah as distinct, ne places he speaks of the Messiah as
Jehovah—especially if we take the New Testamenbiifsaiah as our guide. | do not mean that
the Book of Isaiah is internally inconsistent, that it is inconsistent with Kaplin’s position.
What we see in Isaiah is a paradox that is repaghtedghout the Bible. (A paradox is a state of
affairs thatseemsnconsistent on a superficial view of the matter ib fact is not inconsistent.)
The angel of Jehovah is distinct from Jehovah atdsyalso spoken of as being Jehovah. The
Logos in John 1:1 is distinct from God and yet$&od. The Son of God (John 20:31) is also
the disciples’ Lord and God (John 20:28). Likewiselsaiah it is Jehovah who comes to redeem
and save his people—because he could find no oiméet@ede on his behalf who could do the
job—and yet this salvation comes through one wradss Jehovah'’s “servant.” In short, the
servant of Jehovah does what Isaiah elsewherbigts to Jehovah alone.

Isaiahis undeniably consistent in what he says about Jét®vale in creation: he speaks
of Jehovah as the only creator, maker, and forrhall things, of the heavens and the earth. His
whole line of reasoning is based on the premiseJ#iaovah is the only creator and maker of the
universe and therefore the only God that Israelishiiecognize. The distinction that Jehovah’s
Witnesses make between creation (which they at&ituJehovah) and the making of the
universe (which they attribute to the Son as empeavby Jehovah the Father) has no basis for
support in the book of Isaiah. Jehovah createmdiees, he forms, he stretches, he spreads out
everything.

I\VV. Exegesis of Isaiah 44:24

Before | discuss the exegesis of Isaiah 44:24gebrto respond to another
misunderstanding of my position in George Kaplpéper. He writes:

As demonstrated earlier, some Trinitarian apolsdistid a different viewpoint and
consider the reference to Jehovah in this verbe @ reference to the Trinity. They hold
maintain [sic] the Hebrew supports the view thar¢hare three persons referenced in
Jehovah in this verse because of their view thatthative activity of Jehovah in Isaiah
44:24 fits the description of the role of the Sortieation.

| don’t know if any other “Trinitarian apologistéfave said what Kaplin represents
“some” saying, but | know this is not my positidrlo not contend that the Hebrew text of Isaiah
44:24 “supports” the idea of three persons in Jaho¥he Hebrew text says nothing about three
persons. It asserts that Jehovah is the only nadkadt things. That'’s it. Trinitarians maintain tha
the New Testament reveals what is not stated iaHs#4:24, namely, that Jehovah is not
unitarian but rather triune. They argue that Isdi4i24 contributes to the doctrine of the Trinity,
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not by offering anything about the three persons by establishing the fact that there is only one
God, Jehovah, who is the maker of all things.

Some of Kaplin's lexical and grammatical analysisverkill because of his focus on this
red herring. There is no question about the langwddghe text being singular (e.g., Jehovah says
“I”and “me”). Since God is one indivisible beingaturally and appropriately he speaks to
creatures in the first person singular. Does Kaally suppose that the ubiquitous use of
singular pronouns with reference to Jehovah ifQlteTestament (not just in Isaiah 44:24)
somehow constitutes a defeater for the Trinitapiasition? Only if one assumes a caricature of
the doctrine of the Trinity might such a criticismem at all telling.

Kaplin offers three arguments to refute the Tan#n claim that Isaiah 44:24 asserts that
Jehovah alone made or formed the universe. | sba8ider each of these arguments in turn.

A. Is Jehovah in Isaiah 44:24 God the Father?

Kaplin argues that Jehovah in Isaiah 44:24 mustiéetified as the Father, thus
excluding its application to the Son. Since the #as involved in making the universe, Kaplin
infers that Isaiah 44:24 cannot mean that Jeholate alid work to make the universe. Kaplin's
main reason for concluding that Jehovah in IsafB4irefers to the Father is his claim that in
Isaiah 40-66 Jehovah “is distinguished from the $swho is identified as his Son in New
Testament verses.” | have already refuted thisraegl. The Messiah is sometimes distinguished
from Jehovah in Isaiah, but he is more often spaieas being Jehovah.

Kaplin also attempts to reach the same conclugmanother argument. He writes:

Isaiah is the prophet of Jehovah who speaks hidsvand Jehovah is God. The New
Testament teaches that it was the Father who sjiokiee prophets,” therefore in context
Jehovah is the Father.

The New Testament text to which Kaplin refers ibkevs 1:1-2, which states, “God, after he
spoke long ago to the fathers in the prophets inynpartions and in many ways, in these last
days has spoken to us in [his] Son.”

In support of this argument, Kaplin quotes evaicgeNew Testament scholar Murray
Harris again. Since he rests so much on this quate Harris, we will look at it in its entirety. In
the main body of the text, Harris makes the follogucomment:

God is the Father (in the trinitarian sense), Jestte Lord (1 Cor. 8:6). When (hO)
QEOS is used, we are to assume that the NT whiare hO PATHR in mind unless the
context makes this sense of (hO) QEOS imposS§ible.

In a lengthy footnote, Harris comments:
A related question demands brief treatment. To wdahthe NT writers attribute the

divine action described in the OT? To answer “tbed.God” (YHWH ELOHIM = LXX
KURIOS hO QEOS) is to beg the question, for thénaxg of the NT wrote of OT events

®Harris,Jesus as Gqodt7.
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in the light of their trinitarian understanding®bd. A clear distinction must be drawn
between what the OT text meant to its authors aadears and how it was understood by
the early Christians who lived after the adventhef Messiah and the coming of the
Spirit. Certainly the person who projects the tanan teaching of the NT back into the
OT and reads the OT through the spectacles ofythendic or trinitarian monotheism of
the NT is thinking anachronisticall@n the other hand, it does not seem illegitimate to
pose a question such as this: To whom was the mothtebrews referring when he said
(1:1), “At many times and in various wagod spoke in the past to our forefathers
through the prophets”? That it was not the HolyiEpi any ultimate sense is evident
from the fact that in neither the OT nor the NThie Spirit called “Godexpressis verbis
And, in spite of the fact that the LXX equivaleftYtHWH, viz., KURIOS, is regularly
applied to Jesus in the NT so that it becomesddgke than a proper name, it is not
possible that hO QEOS in Heb. 1:1 denotes JesustClor the same sentence (in Greek)
contains “(the God who spoke...) in these last dapgsspoken to us in a Son (EN
hUIW).” Since the author is emphasizing the coritinaf the two phases of divine
speech (hO QEOS LALHSAS... ELALHSEN), this referenc a Son shows that hO
QEOS was understood to be “God the Father.” Sihgjlre differentiation made
between hO QEOS as the one who speaks in botlaeddasUIOS as his final means of
speaking shows that in the author’'s mind it wasthetTriune God of Christian theology
who spoke to the forefathers by the prophets. Ehat say, for the author of Hebrews (as
for all NT writers, one may suggest) “the God of tathers,” Yahweh, was no other than
“the God and Father of our Lord Jesus Christ” (carepActs 2:30 and 2:33; 3:13 and
3:18; 3:25 and 3:26; note also 5:30). Such a cematuis entirely consistent with the
regular NT usage of hO QEOS. It would be inappuadprfor ELOHIM or YHWH ever to
refer to the Trinity in the OT when in the NT QE@gularly refers to the Father alone
and apparently never to the Trinfty.

Harris’s argument, which Kaplin picks up and ulesis own (different) purpose,
considers only two possibilities: (1) the NT undaensls YHWH or ELOHIM in the OT to refer
to the Trinity, or (2) the NT understands YHWH dr@HIM in the OT to refer to one of the
three divine persons (remember, Harris is a Triaitd). Since NT usage provides no basis for
the former possibility, Harris favors the lattemdathen by process of elimination and cross-
referencing with Hebrews 1:1-2 concludes that theuNderstands YHWH or ELOHIM in the
OT to refer to the Father.

One problem with Harris’s argument as it is expeeisin his footnote is that it only
considers the two possibilities mentioned. A thgassibility is that the NT understands YHWH
or ELOHIM in the OT to refer simply to God in thaity of his being, withouspecifically

"Ibid., 47 n. 112. Note that Kaplin's quotation bistfootnote (his footnote 18) contains various
typos, and accidentally omits parts of two sentspskown in boldface here: “Since the author is
emphasizing the continuity of the two phases oingivspeech (hO QEOS LALHSAS...
ELALHSEN), this reference to a Son shows th@tQEOS was understood to be ‘God the
Father.” Similarly, the differentiation made between hO QEOS asthe one who speaks in

both eras and hUIOS as his final means of speaiows that in the author’'s mind it was not
the Triune God of Christian theology who spokehi® forefathers by the prophets.”
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referring to the Trinity. On this view YHWH or ELAM in the OT would refer to the one true
God who (we happen to know from the NT) is triuAdourth possibility is that the NT
understands YHWH or ELOHIM in the OT to refesuallyto Godsimpliciter. This would leave
open the possibility that in some instances theauNderstands YHWH or ELOHIM in the OT to
refer to the Father as distinct from the Son/Méséi&., where the OT speaks of YHWH or
ELOHIM as sending or working through the Messiam)to refer specifically to the Son (where
the OT speaks of YHWH or ELOHIM coming himself,iagtto save and redeem). This fourth
view fits the actual evidence of the NT more cortgdlethan Harris’s apparently sweeping
conclusion that the NT understands YHWH or ELOHMMhe OT to refer to the Father.

| say “apparently” because Harris himself quadifres conclusion. In the very footnote in
guestion he acknowledges that “the LXX equivaldntidWH, viz., KURIOS, is regularly
applied to Jesus in the NT so that it becomesddgke than a proper name.” Doesn’t this mean
that the NT at least sometimes views YHWH in thea3The Son?

The fact is that Hebrews 1:1-2 cannot be usededpugge the proper exegesis of every
NT and OT text referring to God. Harris himselftie same book, argues that the writer of
Hebrews applied the designation hO QEOS to theaSsmant eight verses later:

The appellation hO QEOS that was figurative andcehyplic when applied to a mortal
king was applied to the immortal Son in a litenatldrue sense. Jesus is not merely
superior to the angels. Equally with the Fatheslmgres the divine nature (hO QEOS, v.
8) while remaining distinct from him (hO QEOS SOU9)2

| conclude that Harris’s argument, which doesapyear to have been intended to have
the unqualifiedly sweeping implications that Kapli@rives from it, cannot be used to prove that
YHWH in a text like Isaiah 44:24 must refer to fhather only in distinction from the Son.
Furthermore, such an argument is not exegeticdépends on a sweeping generalization of what
the New Testament says and does nothing to extdgetanguage of Isaiah 44:24. Finally, such
an argument is pointless because it has been ooteirin order to justify interpreting Isaiah
44:24 to say something other than what it actusdlys, as | shall now explain.

B. Jehovah the Maker

Kaplin argues that the Hebrew words used in Isd&B4 for making and forming are
equivalent in meaning to the Hebrew word for creatiOn this basis he concludes that all Isaiah
44:24 is asserting is that Jehovah is solely aedditith creating, which he interprets to mean
“Iinitiating” the universe. This conclusion allowsrfthe Jehovah’s Witness belief that Jehovah's
created Son shared in the work of creation witlamtially being credited as having created.

The activity represented by the wasain Isaiah 44:24defines what it was that Jehovah
the God and Father alone did in creatidALOT identifiesasain Isaiah 44:24as
equivalent tdoara, which has the sense djriginating’ something. This is the activity
which Jehovah does “alone” or “by himself” (Hebrkabaddi)

8Harris,Jesus as Gqd27.



Bowmanlsaiah 44:24 18

In his table “Lexical Analysis of Isaiah 44:24,” glan offers the same argument for the word
“forming” (Hebrew, YATSAR):

To form, createKoehler/Baumgartner, Lexicon in Veteris Testamehibros, page 396
confirms that the sense ydisarwhen ‘von Gott said of Gdgand specifically folds
44,24is that ofbara.

In short: Kaplin argues that both YASAR and ASAd ASA) in Isaiah 44:24 just mean
the same as BARA', that BARA'’ (“create”) just medns'‘originate” something, and therefore
Isaiah 44:24 merely credits Jehovah with origirgtireation, not with actually doing the work of
making and forming the universe. This argument am®to lexical sleight-of-hand, as we shall
see.

1. YASAR (“forming”)

Koehler and Baumgartner’s (KB) lexicon states thlaén used “of God...YASAR is the
older a[nd] more concrete word for younger BARAWe should probably ignore the diachronic
distinction that KB draw here between YASAR asalder word and BARA' as the younger
word, as it assumes a Documentary Hypothesis agiptoahe Old Testament. The description
of YASAR as more concrete is defensible, thoughSAR meant to shape or form; Isaiah uses
it of the making of pottery by the potter (Is. 28;45:9), an image that represents Jehovah as
making Israel with his own hands (see also Is. 64:BeTheological Wordbook of the Old
Testamen{TWOT) observes, “When used in its secular sense it [XRSoccurs most
frequently in the participial form meaning ‘pottere., one who fashions (clay). The word is
used in this form frequently in the prophets wh#re potter’ provides an apt vehicle for the
communication of the prophetic message (Isa. 2946:18:2, 4, 6; Zech. 11:13f'Biblically,
the image hearkens back to the Genesis creati@muatavhere Jehovah is described as having
“formed” man from the dirt and breathing life irttom (Gen. 2:7). Thus the Brown-Driver-
Briggs (BDB) lexicon comments on YASAR, “2. of dnd activity: a. (as a potter) forming
Adam out of APAR [dust, dirt] from ADAMAH [the graud] Gn 2:7,8.*

In Isaiah 44:24, the text under considerationvibed is used as part of the metaphor of
the forming of a child in the womb, used to pictiseel as Jehovah’s offspring (see also Is.
44:2, 21; 45:10-11; 49:14-15).

Both images of forming pottery and forming a chiidhe womb express the direct, even
intimate, involvement of Jehovah in the formatidrisoael. Isaiah also uses this same word to
describe Jehovah's action in “forming” light (1%:4), the earth (Is. 45:18), and the people
whom he will then save (Is. 43:%.

Ludwig Koehler and Walter Baumgartnéexicon in Veteris Testamenti Libr@iseiden: Brill,
1985), 396, hereafter cited in the text as KB.

9R. Laird Harris, Gleason L. Archer, Jr., and Brc@Valtke, Theological Wordbook of the Old
Testamen{Chicago: Moody, 1980), 1:396, hereafter citethimtext adWOT.

Yfrancis Brown, with S. R. Driver and Charles Brigbse Brown-Driver-Briggs Hebrew and
English Lexicor(Peabody, Mass.: Hendrickson, 1996 reprint), #27eafter cited as BDB.

12All three of these texts are cited by KB, ibid.
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2. ASAH (“making”)

The Hebrew word ASAH, usually translated “makimg’isaiah 44:24, is one of the most
common words in the OT, occurring in the gal formen2,500 times. As Kaplin correctly notes,
its sense depends on context. Since it is useshiaHl 44:24 in the context of the origins of the
heavens and earth, its use here recalls the aneatmpunt in which it is used frequently
(alongside BARA) in describing God’s creative acts.

The statement in the KB lexicon that Kaplin quaiasASAH, ‘make(= create the
tfechnical] tferm] of which is BARA'...)” (KB, 740)does not mean that ASAH has the same
connotation as BARA'’ but that the two are equivaiarthat both can be used to refer to God’s
creative acts. In Genesis 1 (the paradigmatic ioeglssage), the usage of BARA’ has a special
connotation as seen in its selective use for thatmm of the heavens and earth (Gen. 1:1) and
thereafter only for the creation of animals (Ge5) and of man (Gen. 1:27). Most interpreters
recognize in this selective usage the connotati@inew and special act of creation by God.
Genesis states both that God “made” (ASAH) manthatlhe “created” man (Gen. 1:26, 27);
again, the parallelism indicates that the wordsheyuivalent reference to the bringing into
existence of man without treating the words as detaly synonymous.

In Isaiah 44:24 the emphasis is on the univeysafitvhat Jehovah makes—"making all
things.” The connotation of ASAH must, as has b&gad, be derived from the context, that is,
from the interplay of the word with the other wordghe passage. This interplay is structured
primarily by the Hebrew parallelism of the text, ialihnplaces the Hebrew participles describing
God’s actions parallel to one another. More paldidy, the “making” is described more
concretely and specifically in the two lines thaltdw, where Jehovah lays claim to “stretching
out the heavens” and “spreading out the earthordlier to understand what Isaiah means by
“making,” then, we must turn to those two lines.

3. “Stretching Out” (NATAH) and “Spreading Out” ( RAQA")

Isaiah’s use of these two verbs is very importemtiwo reasons. First, these two
participles are parallel to ASAH (“making”) anddontext give further explication of what was
involved in Jehovah’s act of “making all things."&8/Know this is so because “heaven” and
“earth” in these two lines are a common Hebrewipgidenoting the totality of the physical
universe (as in Gen. 1:1). Second, it is to thesbssthat the Hebrew text attaches words
expressing the exclusive role of Jehovah in theserss usually translated “alone,” “by myself,”
or “who was with me?”).

Although Kaplin gave considerable attention texadal analysis of ASAH and YASAR,
he says nothing whatsoever about the words traastatretching” (NATAH) and “spreading”
(RAQA). The reason is simple: there is no wayedduce these words to mean merely that
Jehovah initiated the creation of the universedmmissioning his created Son to do the work.
Jehovah claims emphatically that he stretchedrmuhéavens and spread out the earth.

As we noted earlier, Isaiah frequently speaksbbyah as the one who stretched out the
heavens (Is. 40:22; 42:5; 44:24; 45:12; 48:13; 5}this becomes virtually a definition of
Jehovah's role as creator and maker of the univé@tse language pictures the heavens as a tent
that Jehovah stretched out over the earth (Is230The term “spreading” (RAQA") is also an
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action verb. It denoted the work of hammering angting gold or other metal into its final form,
such as a bowl or platter, including embossingkBpBDB; TWOT, see also under

RIQQUAY).2 Its use in Isaiah 44:24, then, pictures Jehovathaping the earth into its present
form. This metal-working metaphor parallels the gmaf Jehovah as stretching out the heavens.
Indeed, the related word RAQIA' is used in the @Tdfer to the heavenly expanse (Gen. 1:6-8,
14-15, 17). Both words credit Jehovah not only wsiifrting the work of creation but as actively
doing that work to bring the universe into its rgezable form. They recall the teaching of
Genesis 1 that God not only “created” the heavendslae earth (Gen. 1:1) but also performed a
series of acts to bring about the heavenly expandeghe atmosphere, the oceans and land
masses on the earth, and the sun, moon, and Geams 1:3-19).

C. Jehovah “Alone”

Kaplin argues that the words translated “alonef ‘amho was with me” mean merely that
he alone was “the responsible agent” in creatioat, is, responsible for its “origination.” This
also allows for the Jehovah’s Witness belief tledtoyah commissioned his created Son to do
much or all of the ‘work’ of making and forming thiverse while taking sole credit for its
origination or creation.

1. “Alone” (LeBADDI)
Earlier we quoted the following comment from Kapli

The activity represented by the wasain Isaiah 44:24defines what it was that Jehovah
the God and Father alone did in creatidALOT identifiesasain Isaiah 44:24as
equivalent tdoara, which has the sense djriginating’ something. This is the activity
which Jehovah does “alone” or “by himself” (Hebrkbaddi)

However, the word LeBADDI grammatically modifiestfetching out [NATAH] the
heavens,” not “making” (ASAH):

‘| [am] Jehovah, making all things;
Stretching out the heavens alone [LeBADDI],
Spreading out the earth (who was with me?)....”

Every translation | have consulted (see quotéiseabeginning of this paper from the
LXX, ASV, NRSV, NIV, NASB, and even the NWT) coricplaces the word “alone” (or “by
myself”) after “stretching out the heavens.” ThKiaplin’s exegesis on this point is simply
wrong. LeBADDI does not grammatically modify ASAh& parallelism of the three lines does
allow the exegete to infer that the exclusivity egsed by LeBADDI applies implicitly to the
other linesas well asthe line to which it grammatically belongs. Itierefore fair to construe
the text to mean that Jehovah alone “made all firlgut not in the narrow way that Kaplin

13See also Klaus Baltzebeutero-Isaiah: A Commentary on Isaiah 40-§8ns. Margaret Kohl;
Hermeneia (Minneapolis: Fortress, 2001), 213 n(c8tg KB).
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claims. That is, one must first recognize the texsaying explicitly that Jehovah alone stretched
out the heavens. This is probably the weakest agp&aplin’s argument. This one point
completely undermines his argument, because it stioat it is impossible to limit the text’s
meaning to the idea that Jehovah was the solatimitof the creation.

2. “Who Was With Me” (MI' ITTI) or “By Myself’ (M  E'ITTI)

We should begin our discussion of this part ofdlsa&4:24 by explaining a textual
difficulty. In simple terms, biblical Hebrew was itten in (generally) unbroken lines, and its
characters are all what we would call consonantsalg between words and vowels were
construed by scribes, with vowel points added alldhe consonants long after the biblical era.
In addition, scribes occasionally made marginaatiohs of alternate ways of spelling the
Hebrew text. They may have done so because thay &hether manuscripts with the alternate
spelling or because there was some ambiguity @rdatifficulty in the text they were copying.
The main text that they copied letter-for-lettersvealled theketiv (or kethi, meaning what was
written, and the marginal note was calleddlkeg meaning the alternate or preferred “reading,”
or what the scribe thought should be used wherirgadoud from the text. There are over a
thousand of thesgerereadings, and translations often follow them iadtef theketivtext

In Isaiah 44:24, thketivor main text is MI’ITTI, “who was with me” (whicin context
must be a rhetorical question). Tépereor marginal reading is ME'ITTI (*from with me,”
myself”), which has one less consonant (the ‘IMhis the consonantodh and is formed as one
word instead of two. The ASV, Young'’s Literal Tréatson, the (old) RSV, and the NWT follow
theketiv, whereas the KJV, NKJV, ESV, NASB, NRSV, NIV, NLdnd NET Bible, as well as
the Jewish Publication Society version, all folldwe gere

Modern exegetical commentaries generally do matt teither version of the text as
clearly or certainly correct, so we should avoistirey any interpretation dogmatically on one as
opposed to the other. We will consider each wagooistruing the text in turn.

Theketivtext MI’ITTI, “who was with me?” is a rhetoricgluestion that, as Old
Testament scholar Edward J. Young pointed out, ligsp negative answer, No one was with
me.” Joseph Addison Alexander, a nineteenth-centurynecentator quoted by Kaplin, makes
the same point:

The textual reading of the last word makes it aarnogation, MI' ITTI,who (is orwag
with me?implying strong negation, and equivalent in megrimthe affirmationthere
was no one with mi&

Theketivwording would seem to shut the door on the ide#ebbvah having someone
else involved with him in the work of creation. &etl, one way of understanding it would be that
no one was present with Jehovah when he did thk described of stretching out the heavens

1“See Michael Graves, “The Origins of Ketiv-Qere Regsl,” TC: A Journal of Biblical Textual
Criticism 8 (2003), online at «ttp://rosetta.reltech.org/TC/vol08/Graves2003.#ml
>Edward J. YoungThe Book of IsaiaGrand Rapids: Eerdmans, 1952), 3:187.

®J0seph Addison AlexandeEommentary on the Prophecy of Isai@rand Rapids:
Zondervan), 2:173. The statement was also citedapjin but with a minor inaccuracy.
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and spreading out the earth. However, it is mded\lithat the text means that no one was
participating with him in the work of creation. Thentext is a repudiation of pagan religions
such as those found in the ancient Near East ifirtemnillennium BC. Against their ancient
pagan cosmogonies that viewed the world as origigdtom the actions of a plurality of gods,
Isaiah 44:24 asserted that the world originatethftiee action of Jehovah alone. Assuming that
angels were present (as Job 38:7 appears to iajlitla¢y would have been observers, not
participants, in God'’s creative acts.

Kaplin appeals to something else Alexander wnoterder to defend his claim that Isaiah
44:24 means only that Jehovah gets sole creditifiating creation. Kaplin writes:

According to the commentary by Joseph Addison Abebeat, published by Zondervan,
mi’ etti andme’etti (of myselfyield the same sense as the Greek AP hEOUTOUnbut
two different ways. This view is also endorsedlhyniesson Fausset Brown with a
qguote from Maurer.... Regardimgi’ etti (Who was with me?) we have also seen that
Joseph Addision Alexandstates that both the Kt and Qr of the versé étti and

me’ett) have the sense of originating something as Welil so also
Koehler/Baumgrtner’s designation on page 100 oktlien mi’ etti is that of ‘but of,

from with’ and not ‘together with or “by the side of Therefore there are no lexical
markers that require the interpretation that Jehavas “alone” as in without companion
when he “alone” originated all things.

Kaplin’s argument may work as a rebuttal to treenal(on which his conclusion focuses)
that Isaiah means that no other beings existed Wakavah made the world, but it cannot work
as a rebuttal to the claim that Isaiah means #taiviah alone made the world. Alexander has
already said what he thinks MI’ITTI means, “whosasith me?” and his next comment does
not negate that translation:

The marginal reading yields the same sense in anathy. MI'ITTI, from, by or of
myself(compare MIMMENNI Hosea viii. 4 and AP’ hEMAUTOUphn v 30}’

What Alexander thinks is “the same sense” is tlmabne was with Jehovah when he
made the heavens and the earth. This view allowsth®rs existing or observing but not for
participating in that activity. Alexander does saf/, as Kaplin claims, that tketivreading MI’
ITTI has “the sense of originating something.” Nloes he say that about tiperereading
ME’ITTI, to which we turn next.

Alexander’s comparison of ME'ITTI to John 5:30 @ently derives from Gesenius’s
Hebrew lexicon, as does the same comparison maB®By Here is what Gesenius says (under
the Hebrew word ET):

Isa. 44:24 Qeres i.q. i[dem quod‘the same as’] Gr[eek]. AP hEMAUTQUohn 5:30,
from myself, or by my own authority.

Alexander, ibid.
Bwilliam GeseniusGesenius’ Hebrew and Chaldee Lexicon of the Oldighesnt Scriptures
trans. Samuel Prideaux Tregelles (Grand Rapidsirgans, 1952), 94.
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BDB (86-87) draws the same comparison to John Hi@@oubt following Gesenius:

4. ME'ET...from proximity with..c. expressing origination...Is 44Qr ME'ITTI of
myself(cf. AP’ EMOUTOU John % Kt is MI ITTI who was with me?).... (BDB, 86-
87)

The commentary by Jamieson, Fausset, and Brownaitakesame comparison and also
mentions Hosea 8:4, as did Gesenius:

alone—literally, “Who was with Me?” namely, when | diy answering to “by Myself,”
in the parallel clause (compare similar phrasesgdd:4; John 5:30) [MAURERY].

Kaplin takes various elements from these veryflmeenments and draws his own
conclusion, which is that ME'ITTI in Isaiah 44:2%€wd mean that Jehovah alone was the
“responsible agent” in “originating” creation.

Does this argument succeed in overturning theotitsaiah 44:24 to prove that Jehovah
alone did the work of making the universe? No. Asisig for the sake of argument that
ME’ITTI is the correct reading and that it meansetly what Kaplin argues it means, that word
appears only in one of the three key lines of JahBvstatement in Isaiah 44:24. Jehovah also
asserts in the previous two lines that he madghialys and that only he stretched out the
heavens. If the third line adds that the earth spasad out on the initiation or responsibility of
Jehovah alone, that addition would not negate Wwhatalready been said.

That having been said, Kaplin’s conclusion istaoba stretch. Consider the passages that
the secondary sources cite. Hosea 8:4 says:

They have set up kings, but not by me [Heb., MIMNM];
They have appointed princes, but | did not know.

The idea of MIMMENNI here is not merely that thertinern kingdom of Israel set up
kings without God’s initiation, but that he had mog to do with it—he did not approve,
endorse, support, authorize, or recognize thegdam. In other words, God was not a party to
their setting up a kingdom to rival the Jerusaleamdal, Davidic kingdom.

The other text, on which Kaplin leans hard, isnJ6t80, where Jesus says, “l can do
nothing of myself [Greek, AP" EMAUTOU].” This phrasan indeed be interpreted to mean “on
my own initiative” (NASB), but this is not the onpossible connotation. The comment in the
BDAG lexicon gives (as lexicons generally do) ayManief explanation:

To indicate responsible agents for someth[ifrgin, of... The expr[ession] AF’
hEAUTOU (pl. AF hEAUTWN)of himselfand AP’ EMAUTOUof myselfare common
Lk 12:57; 21:30; 2 Cor 3:5 esp. sp in J[ohnp:19, 30; 8:28; 10:18; 15:4—7:17f;
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11:51; 14:10; 16:13; 18:34S0 also AP’ EMAUTOU OUK ELHLUQA did not come of
myself(opp[osed to] the Father sent n7e}8; 8:42%°

The term “responsible agents” used in BDAG is\tague to be the basis for limiting AP’
EMAUTOU to mean responsibility for origination, vahi is what Kaplin wants to infer from it.
Reviewing texts that use this Greek expression stowariety of connotations. In Luke 12:57
Jesus chides the crowds for failing to judge whaight “on your own,” i.e., they were
responsible for knowing what was right. In Luke3 Jesus tells his listeners that they can tell
“on your own,” that is, for themselves, when trett sprouting leaves that summer is near.
Here AF hEAUTWN again connotes independent judgmien? Corinthians 3:5 Paul denies
thinking that he and his ministry associates afficgent, competent, or adequate “on our own”
for that work. Here he is simply denying that tleayn do the work of ministry apart from God.

What Kaplin’s argument fails to appreciate is thegus’ repeated denials of speaking or
acting on his own are statements of dependenceeoRdther, not assertions that in no sense can
he initiate or be responsible for his actions.dctfin one of the texts cited in BDAG, Jesus
asserts that he was laying down his life on his:0Wo one takes it from me, but | myself lay it
down on my own” (AP* EMAUTOU, John 10:18). Of coarslesus is not saying here that with
regard to his dying he was acting independentefdther. Rather, Jesus is asserting that his
impending sacrificial death was not going to beasgd on him by the religious and political
leaders who sentenced him to death or the soldileoscarried out that sentence. This statement
illustrates that the phrase “on my (your, his, thewn” must always be interpreted relative to the
context. If we treat the phrase absolutely we gllimplying a contradiction between John 10:18
and Jesus’ repeated statements, using the exaet@amase, that he did not come, speak, or do
anything on his own (John 5:30; 7:17, 28; 8:28,¥210).

Going back to Isaiah 44:24, therereading ME'ITTI may be similar to or in some
contexts equivalent to AP’ EMAUTOU in some contexsd perhaps in John 5:30, but both
expressions will still have to be interpreted imtaxt. In John 5:30, Jesus is asserting that his
judgment is totally reliable because he never jadge does anything else) on his own, in a self-
seeking way, but always in compliance with the wilthe Father who sent him. His judgment is
therefore never independent of the Father or isieenwith the Father’s will; there is no
possibility of Jesus rendering a different verdnzn the Father himself would render. In Isaiah
44:24, Jehovah is asserting that he put the eadhits form on his own, independent of any
other putative god or creative force. He acted pedelently, on his own, in making the earth
(and by extension all things). The language hezates no loophole for the notion that Jehovah
did not himself actually put the earth into itsrforHe made all things: he alone stretched out the
heavens, and he spread out the earth on his owe. Héad the verse in its entirety, and respect
the way Hebrew parallelism works, there is no ggtaround the fact that it presents Jehovah as
the only one who made the heavens and the earth.

%A Greek-English Lexicon of the New Testament aner darly Christian Literature3d ed.,
rev. and ed. Frederick William Danker (Chicago: \émsity of Chicago Press, 2000), 107,
hereafter cited as BDAG (Bauer-Arndt-Gingrich-Danke



